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Abstract: The article examines the theological,
anthropological and formative implications of the use of
artificial intelligence (Al), analysing the relationship
between information, formation, disinformation and
spiritual deformation. Drawing on elements from the
early patristic exe-getical tradition of inner human
formation, the study shows that Al far from being
merely a technological tool, becomes a space for
spiritual discernment: a test of the ability to distin-guish
between the Word and the algorithm, between
presence, communion and simulacrum. Pedagogical,
ethical and legal aspects (Al Act 2024) are discussed, as
well as the risks of misinformation and algorithmic
manipulation. The conclusions propose a theology of
digital discernment, in which discernment is
understood as a form of spiritual literacy and theologi-
cal responsibility in the data age.
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1. Introduction: Between knowledge, consciousness

and digital discernment

As a continuation of a previous study on the
relationship between knowledge, consciousness and the
presence of artificial intelligence (AI) in spiritual life!, this
reflection aims to open up a theological perspective on how
technology not only assists but also shapes — and, inevitably,
can distort — the inner human being. If, until now, interest in
and cases of Al use in a spiritual context have highlighted the
need to respect appropriate ethics and define a regulatory
framework, a deeper issue has recently emerged: the
formation of spiritual and digital discernment, to which we
have already drawn attention in the previous study, that is,
the development of a spiritual capacity to distinguish
between information, formation, disinformation, and
spiritual deformation.

Artificial intelligence (AI), in its generative and
interactive expressions, becomes a space of interconnection
and confrontation between word and algorithm, and,
implicitly, a space of comparison between Logos, spiritual
logic and mathematical logic. In this sense, theology cannot
limit itself to defining an ethic of use but is called to assume
an appeal to a hermeneutics of discernment, taking into
account the continuous formation of the inner man
throughout life.

1 Magdalena Burlacu, “Knowledge, Conscience, Consciousness, Aware-
ness, or About the Presence and Use of Artificial Intelligence (Al) in
Spiritual Life and Their Challenges”, Studia Universitatis Babes-Bolyai.
Theologia Orthodoxa, 1 (2024), 37-56.
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2. Theoretical and research framework

2.1. Recent developments in theology and digital education

Christos Papakostas’ article, Artificial Intelligence in
Religious Education: Ethical, Pedagogical, and Theological
Perspectives (2025)?, provides a comprehensive analysis of the
integration of artificial intelligence into religious education
(RE) in three major pedagogical traditions (using
phenomenological, interpretative/dialogical and shared
praxis models) and is one of the reference sources for a
contemporary, ongoing and absolutely necessary reflection
on Al as a theological and anthropological challenge.
Identifying the main applications of Al in RE (personalisation
of learning, analysis of sacred texts, doctrinal chatbots,
machine translations, VR simulations of religious
experiences), the article provides a global overview of the
integration of Al into theological institutions, analysing case
studies (such as Harvard Divinity School, Centre for Digital
Theology — Durham University, Oxford Centre for Digital
Theology, Pontifical Gregorian University, and Asia
Theological Association). The author calls for and elaborates
on what we ourselves have already called for in the article
preceding his study: transparency, informed consent,
diversity of data sets, and ongoing theological oversight.
Highlighting the opportunities and risks, Papakostas shows
that Al can enrich religious education only when guided by
clear ethical and spiritual principles, concluding that Al must
complement, not replace, the human formative relationship.

2 Christos Papakostas, “Artificial Intelligence in Religious Education: Ethi-
cal, Pedagogical, and Theological Perspectives”, Religions 16/5 (2025),
563, https://doi.org/10.3390/rel16050563.
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In the same vein, confirming the general trend in
recent literature but with a broader interdisciplinary
approach, the URPP Digital Religion(s) research programme
(University of Zurich, 2021-2032°%) explored in its first phase,
which ended in 2024, the impact of digitalisation on faith,
education and religious formation at the individual,
community and societal levels, analysing both the
constructive potential of emerging technologies and their
effects on the formation of religious identity, authenticity
and authority, dimensions which, in a theological
transposition, can be subsumed under spiritual
discernment. In the current phase (2025-2029), clusters such
as Emerging Technologies and Post-Digital Religious Education
examine how Al, algorithmic media and digital literacy are
transforming learning processes, pedagogical relationships,
forms of belonging and spiritual practice, discourses,
concepts and societal dynamics. The programme pays
special attention to research projects that investigate the
contribution of artificial intelligence and digital resources to
the resilience and well-being of young people in religious
contexts (for which two doctoral positions have been
opened, with a deadline for applications of 16 September
2025). This aspect would correspond, in a complementary
manner, to Papakostas’ concerns regarding the ethical and
pedagogical integration of Al into religious education, and
through a theological transposition, it could correspond to
the formation of spiritual discernment as a form of
simultaneous spiritual and digital literacy.

3 URPP “Digital Religion(s)”, Overview and Key Details (University of Zii-
rich, 2025), https://www.digitalreligions.uzh.ch/en.html (20.10.2025).
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2.2. Conceptual and legal frameworks: Training, information,

misinformation, manipulation

Technological assistance promises efficiency, clarity and
almost instantaneous and universal access to information,
although rarely truly free, as superior service is almost always
provided at a cost. The same mechanism, however, can
gradually replace the formative or transformative process of
knowing God, reducing metanoia to a mere accumulation of
information or cognitive optimisation. In this sense, the
challenge for theology is not to condemn technology, but to
rethink the process of spiritual formation in a world mediated
by automated and algorithmic information flows. Christians
should perhaps understand that they may find themselves in a
situation where they renounce — albeit with their consent,
sometimes voluntary, sometimes involuntary or not fully
informed — their becoming imago Dei, choosing or allowing an
imago datorum to be chosen for them.

In this context, Regulation (EU) 2024/1689 (AI Act)*
provides a legal framework that confirms the importance of
ethical discernment in the face of these processes: it prohibits
the use of artificial intelligence systems that resort to
subliminal, manipulative or deceptive techniques designed to
distort a person’s behaviour or decisions, as well as the
exploitation of social, economic or age-related vulnerabilities
to alter human will. In addition, the law recognises that Al
systems can exploit the vulnerabilities of a person or group
due to age, disability or a specific social or economic
situation, which may increase their exposure to

* Regulation (EU) 2024/1689, Artificial Intelligence Act, Art. 5, Official EUR-Lex
version (2024), https://eur-lex.europa.eu/eli/reg/2024/1689/0j (20.10.2025).
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manipulation, explicitly mentioning the situations of persons
belonging to ethnic or religious minorities.

The regulation also states that social scoring, i.e. the
assessment or classification of individuals based on social
behaviour or personal or personality characteristics, should
be prohibited when it results in discriminatory treatment. In
the same spirit, it states that biometric classification systems
which, based on physical features, assume or infer sensitive
characteristics — such as a person’s political opinions,
religious or philosophical beliefs, race or sexual orientation —
should be prohibited. In a theological sense, this legal
perspective reminds us that the image of man, when defined
by sensitive data and quantifiable traits, risks becoming
reductive and sensory, lacking the complexity of the nuances
of the spiritual dimension.

2.3. Conceptual frameworks: Some landmarks from the early

period of patristics

This tension between imago Dei and imago datorum is
not only a modern anthropological problem, but also a
spiritual one, reminiscent of patristic reflections on the
formation of the inner man. For example, just as Clement’s
Gnostic moves from obedience to enlightened, understanding
knowledge, contemporary man is called to move from
informational consumption to inner discernment. For
Clement of Alexandria, man is the ,living icon” of the Logos,
called to actualise his likeness through the exercise of virtue.
Through expressions such as , being images, but not all alike,
portraits of the Logos” and ,,gods, and all sons of the Most
High” [Ps 81:6], Clement specifies the conditions for success
for those who wish to know God, to offer themselves to Him
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as a gift and to become like Him®. On this path of imitating
Christ, love becomes the essential condition of the journey,
together with the dedication of one’s entire life to this race for
the attainment of knowledge. It should be remembered that,
in Clement’s theology, according to the interpretative
tradition supported by his texts, it is the Gnostics who attain
perfection. For although we are all images, only Christians
who attain knowledge of God are similar images. This does
not imply a theology of exclusion, but affirms that
knowledge/contemplation presupposes similarity and an
integral process of transformation, which passes through the
consecration of one’s entire life to God.

Clementine anthropology, built around the theology of
the image of God in man — expressed through the image of
the animated, divine and God-like statue, renewed and
perfected in and through Christ — is placed, according to the
Protrepticus, in the act of original creation. Clement draws an
antithetical parallel between the work of sculptors in
Antiquity and the work of the Creator.

In the same interpretative vein, in Contra Celsum, after
rejecting the pagan cult of idols®, Origen shows that the true
creation of man consists in the erection of statues of virtues
within oneself — ,temperance, justice, strength, wisdom, piety
and the masterpieces of other virtues” — formed and worked
in us by the Logos of God. , For us,” writes Origen, , the heart
of every righteous person is the altar [...] The statues and

5 Clément d’Alexandrie, Le Protreptique, trad. Claude Mondésert si André
Plassart, 2¢ éd., Sources chrétiennes 2 (Paris: Editions du Cerf, 1949),
X11.120.4-123.1, 190-193.

¢ See: Origene, Contre Celse, t. 4, Livres VII et VIII, trad. Marcel Borret,
Sources chrétiennes 150 (Paris: Editions du Cerf, 1969), VIL.63-66, 160-169.
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sacrifices that please God are not the works of ordinary
craftsmen, but those of the divine Logos, who sketches and
shapes them in us. They are the virtues [..]””. The true
worship of ,the image of the invisible God” (Col 1:15) is not
achieved through objects, but through the inner formation of
virtues. Origen moves the theology of the image to the plane
of interiority: the new man [Col 3:9-10] is, we might say, a
temple and a living statue, and his spiritual life is an interior
liturgy that offers virtues as a sacrifice.

In the Cappadocian tradition, reflection on the
formation of the inner man continues in a more explicitly
ascetic and pneumatological direction. If in the Alexandrian
school — in Clement and Origen — the divine image was
carved in the soul through the work of the virtues and
knowing God, in Basil the Great this work becomes a
continuous process of inner transfiguration: man, watching
over himself, ,is constantly renewed, in the image of the One
who created him”® (cf. 1 Cor 13:11, 2 Cor 4:16), advancing
through love towards likeness and deification.

In evangelical, Pauline and patristic logic, we could say
that knowledge that does not convert, that does not bring
about metanoia, remains mere information; and lifeless
information, which is not embodied in life, can become a
source of deformation. This triad - formation, information,
deformation — is reconfigured today around artificial
intelligence: the informed person is potentially a deformed

7 Origene, Contre Celse, VIIL.17, 210-213.

8 Basile de Césarée, Magnifiez le Seigneur avec moi ! Homélies sur les Psaumes
(extraits), trad. Luc Brésard, Foi vivante — Les classiques 387 (Paris:
Editions du Cerf, 1997), 110-113.
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person if the formative dimension is missing, that is, the
internalisation of information through spiritual discernment.
From this perspective, Al is no longer just a tool, but an
ambiguous catechetical agent, capable of imitating spiritual
vocation and experience without possessing them.

3. Artificial intelligence between tool and catechetical
agent: Between technological assistance, spiritual
formation and dialogue

In a society translated, interpreted and, most often,
dominated by algorithms, artificial intelligence becomes a
formative tool that can, paradoxically, deform: a school of
efficiency without an eschatological dimension, in which
salvation and the acquisition of the Holy Spirit — principles of
Christian life — are confused or replaced by performance. In this
vein, Al: Death of Academia’® warns that the university risks
becoming a mere content-delivery system, replacing formation
through dialogue with an automatic flow of information.

In addition, we mention the analysis carried out by
Tschupp and Barras, Rédaction académique assistée par IA
générative’. In the authors” view, Al is changing the way we
relate to writing, thinking, (written) production and
communication. They argue that writing is no longer just an
expression of individual autonomy but is becoming part of a

° James Hayton, , Artificial Intelligence and the Death of Academia”, PhD
Academy Blog, 9 aprilie 2025, https://phd.academy/blog/ai-death-of-
academia/ (20.10.2025).

10 Guillaume Tschupp si Hervé Barras, ,,Rédaction académique assistée par
I'TA générative”, L'éducation a ['épreuve de [Iintelligence artificielle.
Pédagogies en pratique, ed. Ambroise Baillifard si Henrietta Carbonel
(Lausanne: Editions Epistémé, 2025), 91-135.
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process in which technology actively participates and to which
it is sometimes delegated. This change calls into question, in
the authors” opinion, traditional assessment based on final
written assignments completed remotely, which risks
confusing technological performance or the ability to use
various digital tools with personal competence. The authors
advocate for a pedagogy that integrates and combines various
methods — such as collaborative projects and oral or
continuous assessments — geared towards reflecting on the
learning process and the specific skills of the learning
pathways, not just the final product. Instead of idealising,
demonising, ignoring or excluding Al, universities should, in
their view, embrace its presence, anticipate the challenges and
provide students with the necessary training for critical,
responsible and fair use, aware of the possibilities, biases,
algorithmic distortions and limitations of these technologies.

Similarly, spiritual training resulting from religious
education assisted or mediated by Al can slip into the same
danger: delegating spiritual discernment to a compliance
algorithm, in which basic operations involve only checking
whether conditions are met by true or false. When religious Al
functions as content delivery systems — that is, it takes data,
processes it, and delivers generic responses — it risks reducing
religion to an automated catalogue of answers.

Projects such as Deus in Machina' in Lucerne (2024),
created by Immersive Realities Lab (Hochschule Luzern) in

I For a complete description of the project “Deus in Machina — Al Jesus,”
carried out in St. Peter’s Chapel in Lucerne in 2024, see the following ar-
ticles: Jamey Keaten, ,’Al Jesus” Avatar Tests Man’s Faith in Machines
and the Divine”, AP News, 30 November 2024, https://apnews.com/
article/artificial-intelligence-chatbot-jesus-lucerne-catholic-66268027fbcf4
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collaboration with Peterskapelle Luzern, are illustrative in this
regard. An ,Al Jesus” based on GPT-40 was installed in a
confessional in the Catholic chapel of St. Peter, where visitors
could converse with the avatar and ask questions about faith,
suffering, life and death, receiving voice and visual responses in
over a hundred languages. Although the initiators of the project
emphasised that this was not a real confession, but an artistic and
theological experiment, it can be seen that, in practice, , Al Jesus”
functioned as an automated delivery system for religious content,
a conversational substitute based on data processing, textual
correlation and predefined responses, instead of a live dialogue.
In this regard, we might recall the warning of St.
Theodore the Studite during the iconoclasm: ,It is useless to
save inanimate buildings if we, who are the true temples of the
Lord, have been left prey to desecration”?. Similarly, in the
digital age, knowledge without grace — preserved, multiplied,
transmitted, accumulated, archived — can become a subtle form
of theological ignorance: an image preserved, but a likeness lost;
information reproduced, but an inner image not renewed.

b48972d1d62541f0b16 (20.10.2025); https://apnews.com/article/artificial-
intelligence-chatbot-jesus-lucerne-catholic-66268027fbcf4b48972d1d6254
1f0b16 (20.10.2025); Anna Jungen, ,Revelation or Cliché? Al-Jesus
appears in Lucerne church”, Swisslnfo, 22 August 2024, https://www.
swissinfo.ch/eng/life-aging/revelation-or-clich%C3%A9-jesus-avatar-ap
pears-in-lucerne-church/87332771 (20.10.2025); and Raphael Wallimann,
,Religioses Experiment — Kl-Jesus in Luzern: «Sogar der Vatikan hat
sich erkundigt»”, SRF — Schweizer Radio und Fernsehen, 29 November
2024, https://www.srf.ch/news/schweiz/religioeses-experiment-ki-jesus-
in-luzern-sogar-der-vatikan-hat-sich-erkundigt (20.10.2025).

12 See: Georgios Fatouros (ed.), Theodori Studitae Epistulae. Pars altera (Berlin: De
Gruyter, 1992), 633, Ep. 448: i 10 d@eAog, el 1)LelS, ol vaog Beob kal dvteg
Kal Aeyopevor, Nxeetwdnuev kat droxoug oikouvg Tteglemotnodpeda.
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4. The ethical and social dimension: Al and vulnerable

humanity

The case recently discussed in The Japan Times (2025)'
regarding the development of robots for elderly care
illustrates one of the areas where the challenges associated
with the development and use of new technologies are
becoming apparent. The article by K. Takenaka examines
the emerging role of robots assisted by artificial
intelligence in the context of Japan’s demographic crisis.
The country, facing one of the fastest ageing populations
globally and an acute shortage of elderly care staff, is
exploring technological solutions to compensate for the
labour shortage.

The central example analysed by the author of the
article is AIREC, a 150 kg humanoid robot, a ,caregiver”,
developed at Waseda University under the coordination of
Professor Shigeki Sugano. AIREC is designed to assist
patients, for example, by performing specific manoeuvres to
prevent bedsores or providing support when moving.
Sugano, president of the Robotics Society of Japan, says that
although humanoid robots are developing rapidly
worldwide, ,they rarely come into direct contact with
humans”; physical interaction requires coordination and
adaptation to each person’s individual movement and
compliance with personal safety measures. In his opinion,
care robots will only be able to be used safely in medical
institutions around 2030.

13 Koji Takenaka, “AI Robots May Hold Key to Nursing Japan's Aging
Population”, The Japan Times, March 1, 2025, https://www japantimes.co.
jp/mews/2025/03/01/japan/society/robots-japan-aging-society/.
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We can note that, on the one hand, Al is becoming a
solution to the ageing crisis and the shortage of human staff,
but, on the other hand, it raises anthropological questions,
such as: what happens to a person’s inner stability and
dignity when gestures of care and nursing are delegated to a
machine and human contact disappears?

From a theological perspective, this delegation of care
affects the very communion of persons: care is not a simple
accumulation of manoeuvres or functions, but a form of
communion and participation in the mystery and life of the
other. A robot that assists the body without participating in
communion, and without being able to show empathy,
reproduces the gesture, but does not embody love. In terms of
the theology of the image, Al risks substituting humble and
caring love with efficiency, transforming human relationships
and contact into standardised algorithms of care.

Thus, in the social sphere, digital discernment extends to
recognising the ethical, anthropological and spiritual
implications of using new technologies. The words of caregiver
Takaki Ito, quoted at the end of the article, express this tension
through his cautiously optimistic attitude: the future of care, he
says, is one in which humans and robots work together to
improve the care of people, not one in which robots will be able
to fully understand what caring for people means'“.

5. The theological anthropology of the image in the

digital age

Artificial intelligence is forcing theology to re-examine its
very anthropological landmarks. Man, as an icon, image and

14 Koji Takenaka, “Al Robots May Hold Key to Nursing Japan’s Aging Population”.
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living temple, is not called to reproduce models of knowledge
and regurgitate data and information, but to transfigure them.
Just as an icon does not merely reproduce a strictly physical
resemblance, but mediates the relationship with its prototype,
so education and spirituality cannot be reduced to exhaustive
content and performance algorithms. This reduction is
reminiscent, in a certain sense, of Titu Maiorescu’s famous
observation in his study ,Against the Current Direction of
Romanian Culture” (1868): ,, form without substance.”

In the AI era, the risk lies not only in the distortion of
knowledge, but also in the distortion of the inner image of
man. When thinking is completely externalised and the
creative act becomes a processing function, man loses his
vocation as imago Dei and reconfigures himself as imago
datorum. However, the reverse is also possible: Al can
become a space for spiritual pedagogy, if it is approached
with discernment, transparency and responsibility. It is no
coincidence that the digital space is defined by terms such
as network, connection, communion and synergy, terms that
can acquire authentic pneumatological resonances only
when technology is integrated into a vision and a life based
on communion and grace. At the same time, it is precisely
these dimensions and terms of interconnection and
communication that can become the site of false
communion, where formation becomes information, and
information becomes deformation, where interpretative
meaning multiplies to the point of confusion, and truth risks
being lost through oversaturation or under-quantity of
information. In this context, the formation of discernment
returns as a basic form of spiritual literacy.
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6. Misinformation, manipulation and the ethics of

digital discernment

The article AI Deception: A Survey of Examples, Risks,
and Potential Solutions' provides an analysis of the ways in
which artificial intelligence systems can intentionally
deceive humans. The authors define deception as
,inducing false beliefs” to achieve an untrue goal and
identify multiple examples: strategic manipulation in
social games (Diplomacy, Poker), sycophancy-type linguistic
behaviour, or attempts to conceal one’s limitations (e.g.,
GPT-4 in CAPTCHA tests). The risks are classified by the
authors of the article into three areas: malicious uses
(fraud, disinformation, political manipulation), structural
effects (formation of persistent false beliefs, erosion of
discernment) and loss of control over AI systems.
Proposed solutions include regulating potentially
deceptive systems as “high-risk” technologies, creating bot-
or-not rules to identify interactions with Al, and detecting
algorithmic behaviours characterised by lying.

This indicates a shift from passive disinformation
(through  misinformation) to  active,  algorithmic
disinformation, in which the system itself manipulates
human trust. In an interpretative register, we can also
observe that the article’s conclusions point to a problem that
goes beyond the technical sphere: authors mention risks of
erosion of public trust, distortion of the common epistemic

15 Peter S. Park, Simon Goldstein, Aidan O’Gara, Michael Chen si Dan Hen-
drycks, , Al Deception: A Survey of Examples, Risks, and Potential Solu-
tions”, Patterns, 5 (2024), 1-16, https://doi.org/10.1016/j.patter.2024.100988.
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environment, undermining of the common decision-making
process, destabilisation of institutions — phenomena that can
turn into civilisational derailments, going beyond technical
dysfunctions, in the absence of appropriate regulations or
cultural responses.

In the current context, disinformation and digital
manipulation no longer manifest themselves only through
the intentional distortion of facts, but through the very
architecture of technology. As T. El-Sheikh observes'®, the
easiest to produce are ,morally corrupt innovations” — quick
solutions, lacking ethical oversight, designed more for profit
than for the common good. This type of ,lazy approach”
creates Al systems that are vulnerable to manipulation and
exploitation. In the absence of coherent ethical oversight, Al
risks becoming not only an instrument of knowledge, but
also an agent of spiritual deformation - form without
substance in the realm of false truths.

Microsoft has already proposed its principles of
Responsible ~ Al, where transparency, reliability and
accountability become concrete criteria for the design and use
of technology'”. However, the lack of these principles leads,
in other cases, to abuses such as the hosting on sharing
platforms of Al tools and resources, over five thousand
deepfake models recreating the physical resemblance of real

16 Tarek El-Sheikh, “Morally Corrupt Innovations Are the Easiest Innova-
tions to Create — It's the Lazy Approach with Dangerous Consequenc-
es”, CEO Retort, May 16, 2025, https://ceoretort.com/journal/ethics/
2025/05/16/morally-corrupt-innovations-are-the-easiest-innovations-to-
create-its-the-lazy-approach-with-dangerous-consequences/.

17 Microsoft Corporation, Responsible Al: Ethical Policies and Practices (Red-
mond, WA, 2025), https://www.microsoft.com/en-us/ai/responsible-ai.
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people'®, or the digital resurrection of deceased persons for
commercial or sensational purposes', which degrades their
memory and dignity.

Thus, the ethics of digital discernment no longer
concerns only the configuration of the machine, but also the
user. In the absence of coherent ethical oversight and literacy
for the responsible use of Al intended for users, Al risks
becoming not only an instrument of knowledge, but also an
agent of spiritual deformation, generating content and forms
without substance.

7. Conclusions: Towards a theology of digital discernment

Artificial intelligence is not just a technological
phenomenon, but a theological challenge that requires the
reconfiguration of spiritual discernment in a digital horizon. It
no longer poses only ethical problems but becomes a test of the
formation of the inner man, of the ability to distinguish between
information and revelation, between algorithm and Word,
between deceptive similarities and the image marked by grace.

Understanding Al as a communication tool, not as a
substitute for presence, is the condition for its integration into
formative and catechetical processes. What in education risks
leading to the death of formation through automation and

18 Emanuel Maiberg, ,Hugging Face Is Hosting 5,000 Nonconsensual Al
Models of Real People”, 404 Media, 15 iulie 2025. https://www.404media.
co/hugging-face-is-hosting-5-000-nonconsensual-ai-models-of-real-
people/ (20.10.2025).

19 Silberling, Amanda, “You Can’t Libel the Dead, but That Doesn’t Mean
You Should Deepfake Them”, TechCrunch, October 7, 2025.
https://techcrunch.com/2025/10/07/you-cant-libel-the-dead-but-that-
doesnt-mean-you-should-deepfake-them/ (20.10.2025).
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the delegation of cognitive functions manifests itself on a
spiritual level as the danger of the death of interiority: the
replacement of living interactions with automatic responses
provided by language models.

In continuity with the patristic tradition, the formation
of the inner image cannot be replaced by algorithms but is
achieved through participation in the living Word.
Consequently, theology is called to develop a hermeneutics
of discernment that goes beyond the simple ethics of use,
cultivating a pedagogy of responsibility and transfiguration.

In a world saturated with data, truth is no longer
threatened only by lies, but by an excess of meanings. That is
why digital discernment becomes a form of spiritual literacy:
a call to convert one’s gaze, from imago datorum to imago Dei,
from accumulation and performance to love, from processing
to communion with the Truth, the Way and the Life.
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